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The Lippovans are a Russophone community with a history that still raises
questions, yet mainly linked to the moment of the Reform of Patriarch Nikon, at the
end of the 17th century. Taking into account the religious point of view, they are an
archaic community (‘old rite followers’), whose internal coherence is ensured
primarily by their language (old Slavonic permeated with Romanian words) and
traditions, and less by the Church or by local elites’ capacity to knit together and
develop the community’s symbolic order. On the other hand, the “objective” order
reveals the community’s potential for development, where their economic
infrastructure is centered outwards, most of the property being owned by people who
are strangers to the place, while the resource derives from money earned working
abroad or in other parts of Romania. Nevertheless, the Lippovans proved to be fully
integrated in the Romanian territory, at least in Dobruja.
Key words: Lippovans, ethnicity, symbolic infrastructure, local symbolistic,
‘povestariu’.

I. METHODOLOGY

The research was conducted by students of the Master in Security Studies and
by second year Sociology undergraduate students, with the support of the
Romanian Academy’s European Center for Ethnic Studies (ECES). The field
research took place during the 28th of August and the 4th of September in the area
of the villages Sarichioi – Slava Rusă – Slava Cercheză – Jurilovca pertaining to
Tulcea County.
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In this material we will make some considerations on the neointerpretative
methodology, especially on the levels of analysis. We will seek to observe how the
three levels, equally valid in regards to their own truth, compose the investigated
reality. Using the theoretical support of the methodology we will attempt to
elaborate a short synthesis regarding the Lippovan community of Dobruja.
The methodology used is the neointerpretative one, centered on identifying
the infrastructure of the investigated community, both symbolic and objective
(statistics). The instruments used were the participative observation (observation
sheet), semi structured interview, sociological photography, village sheet. The
investigated population was comprised of the persons (personalities) with a direct
role in administrating the community (mayor, medic, engineer, school principle),
the ones with symbolic power (priest, medic, professor/tutor), with economic
strength (entrepreneurs), or simple people with access to the symbolic order of
things (‘povestariu’), regardless of age. We define ‘povestariu’ as being the shared
common law of the local order, with symbolic power, which especially refers to the
founding myths of the community. Beside with the symbolic infrastructure, a series
of written or digitally recorded information regarding the objective issues
(statistical data on economy, education, culture, demography, etc.) were
documented and analyzed as well.
The neointerpretative methodology has the objective of recording reality as it
is stored and shared (through stories) by significant actors, where significant is
defined by the local representatives themselves. One of the starting points
(premises) of the methodology postulates that we can understand the field data if
we manage to harmonize them with a sense, which is provided firstly by the
investigated community. The objective data will also be brought under the light of
the significant in relation with the problems of the community. Hence, the data
regarding health or demographic fluctuations will be of interest to us in relation
with the community’s general path of evolution, with the factors that impact the
human component of development; economic data (i.e. capital accumulation, land
and means of production ownership) are to be gathered and analyzed against the
development of multiple layers such as social network, demographics, cultural
advances and human ecology.
Through the neointerpretative methodology we gain access to significant
ensembles without claiming to identify the whole, the latter being approximated in
time, through successive studies. The researcher does not rewrite the interpretative
pattern, nor create hierarchies; he only interlinks the facts revealed. The significant
is developed as a series of events and facts by the symbolically relevant persons
within the community. The symbolic chain of documentation is partially accessed
through the instrumentality of a few contact persons – facilitators of the research,
usually intellectuals who are visible to the initiator of the research (recommended
by the communities that have representatives in Bucharest, by persons who have
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connections in the area of study etc.) but, as a rule, these persons coincide with the
acknowledged leaders of the area to be investigated1.
I. 1. THE LEVELS OF FIELD ANALYSIS

The investigated reality has three levels of manifestation, each rounding up
‘its own truth’.
1. The level of the local truth – of local convictions, which pertain to the
‘objective’ order of the local reality. This is the level of the local realities, arranged
by the power of local symbolistics. Those who best describe this ‘level of local
truth’ are especially the ‘representative personalities’, those who keep and, to a
certain extent, define the identitary direction (seniors to whom the community
listens of, teachers, councilmen, or intellectuals respected by the community).
Moreover, it consists of definitions regarding the component elements of the
community. For example, what is ‘normal’, what are the symbolic coordinates of
the local order – all regarding the center of the community (‘the settlement core’),
family, faith and Church, or tradition matters.
From an ‘objective’ point of view we have the statistical data of the
community – regarding the demography (health), economy and culture (education),
including the ‘ecosystem’ of the community (the integration between various
occupations, habitation and natural order). Simultaneously, we were also able to
record the availability to communicate with strangers. The open attitude of the
community regarding its investigation by external elements is conditioned by the
limits of normality which pertain to each component of the community. The
community members’ availability to communicate with the researcher is
conditioned by prescriptions, by the normal, as it is etched in the collective mental
conceptions, regardless of the personal availabilities of the interviewed person or
the researcher’s ability to ‘break the ice’.
2. The level of local insights into the general view encompasses the
ideology projected over the world (the conception about the world) which the local
community has no power to change, but which is a part of the local symbolistic.
Part of the ‘povestariu’, these local insights submit to a referential and to the
conceptions regarding the world, in general. The concrete order of the community
1
We must not necessarily subsume the relevant people of the place and the local elite, because
there is a risk of the latter being disconnected from the area’s urgent matters, being alienated from the
area’s spirit. It is, therefore, possible, that the living elements of the local dynamic density may have
lost their meaning to the local elite which, given that it may prove to be the exponent of a delocalized
perception, may lead the researcher on a wrong path. For us, relevant people are the experts that
Malcom Gladwell mentions in his book, entitled The Tipping Point (in Romanian Punct Critic). How
small things might provoke substantial changes. That is, the persons who function as data bases, those
that, in a cultural, economic, social, political etc. meaning, know the place ‘like the back of their
hands’. They may be part of the elite, but not necessarily. They are key-informers the researcher finds
either in a direct manner, or through trial-and-error, by successive discussions.
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stands under a symbolic umbrella. It encloses generalizations reaching beyond the
immediate usefulness, and composes a general view based on which the
respondents (the local community) judge outsiders. Oftentimes this level has
normative components, ordaining what is and what is not desirable.
It is fundamental not to perceive the research as opposite to the level of local
insights into the general view, the latter further conditioning the more elaborate
access to the first level of reality enunciated earlier. This level usually comprises
the self esteem of the community in relation to other communities. In the case of
particular ethnic groups, the self esteem is associated with a certain superiority
complex directed towards their neighbors, or towards the rest of society.
The level of local projections represents the self consciousness of the
community in relation to the Other. Its most vivid manifestation can be observed
within the leaders of the community’s speeches about themselves: priests,
professors, leaders of the local cultural-ethnic organizations. Concretely, the level
of local insights comes into play after ‘the collocutor warms up’ (usually
intellectuals or elderly persons, who possess wisdom and/or history knowledge), to
the extent that he is willing to talk. The moment this threshold is breached can be
considered a critical point to the logic of the study, as the person being interviewed
may emit biased opinions which may determine the researcher to react in a
personal manner. Such reactions must be avoided and suppressed in order to give
way to the ‘flow’ of the discussion, encouraging the ‘story-teller’ to take his
‘discourse’ – the target of the research, after all – from start to finish, with minimal
corrections regarding the strictly necessary clarifications.
3. The ideal type level – ‘the world as seen from Bucharest’, the order from
which the researcher proceeds from. Although we must grant autonomy to the
object to be known, which thusly becomes a subject2, the initiative of first contact
belongs to the researcher. This means that the researcher already has a reference point
in relation to which he will further analyze the local order. Local truths and their
insights into the world will be decomposed into levels of analysis and reassembled, in
order to make sense to the paradigm of the research. Therefore, a researcher must
assert his paradigmatic provenience and describe it in a concise manner.
In our case, the adopted paradigm is the neointerpretative one, bordering the
monographic research of Dimitrie Gusti3 and the weberian concept of ideal type
comprehensive understanding4, to which we add the noologic perspective, stressing
2

The subject to be investigated has the same importance as the knowledgeable subject, he
himself being a knowledgeable entity.
3
Through the belief that reality is a delicate complexity described best through ‘the parallelism law’.
4
Reality is understood through commitment from the perspective of its own meanings, as they
are stated by the actors, but they are ordered through a process of subsequent abstraction, so that the
multitude of particular meanings may gain a coherent sense and direction of analysis; synthesizing
through abstraction of the field data is used as a guide mark in the logical-rational interpretation of
local significations.

5

The Neointerpretative Methodology. The Levels of Field Analysis

53

out the importance of personal commitment in the research by living it as an
experience in relation to the grand coordinates of the symbolic axes of the world5.
The ideal type level establishes the details to be investigated and how the research
adapts itself under way, depending on what are the local truths and their insights
into the world, what are the axes in relation to which the details are being researched.
I. 2. OBSERVATIONS REGARDING GATHERING DATA

The neointerpretative methodology gathers data through extraction – by
sending limited teams of researchers to contact, identify and observe/interview the
relevant people of the place, in areas of interest indicated beforehand by these
persons themselves. In turn, the significant persons are identified through
exploratory field discussions, by recommendations. The gathered data is structured
based on a monographic thematic (economy, spirituality, organization and
administration etc.) from significant locations (churches, schools, meeting grounds,
artistically or socially representative homes, workplaces – spiritual, economic and
social frames). These become facts, and if they possess symbolic charge they
become part of the ‘povestariu’ (the infrastructure of order). The rapid integration6
of the researcher in the space to be investigated is stressed through the
appropriation of the problematic told by the investigated population – the method
is of the comprehensive – interpretative type. The methodology implies:
exploratory observation (establishing the relevant persons and locations), direct
observation, interview, focus-group, gathering and storing/tracing (gathering on the
spot) on multimedia support (photography, film, audio recording) the relevant
5
The metanarrative which pertains to the ‘order of the world’: faith, communion, the great
tradition, etc.
6
A characteristic of the methodology through extraction is the rapid gathering of the data and
then the distribution of it to the other teams in such a way that every stage of the research is better
oriented in the field. Towards this end, each team writes a daily research report which is then used as
the basis for establishing the priorities of the next day of documentation – research. Living,
understanding and expressing, in a word meeting the subjects of the investigation, usually requires
time, the rarest resource of the researcher who uses our method. Thus, the neointerpretative approach,
constantly in danger of ‘missing the encounter’, will only give the occasion of superficial access to
the important data of the location, but not necessarily. Firstly, any person who uses the
neointerpretative approach in the field is driven by an intention: that of meeting the locals through
experiencing and deciphering their typifications. Secondly, he who utilizes neointerpretativism,
although he lacks the time, may win time so long as he is oriented towards areas of interest indicated
beforehand by the relevant people of the land. In other words, he has access to the exponents of the
significant density of an area, which is filled with significations. We are not referring only to people,
but to places, as well, that are transformed into social moments, such as churches, historical
monuments, legendary places etc. Last but not least, the empathic capabilities of the researcher are the
ones that truly make a difference. The better developed his ability to empathize is, and the
researcher’s sensitivity being responsible of its dimension(ing), the more the meeting between the
researcher and the area of the investigated subject becomes possible.
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gestures pertaining to the area to be studied, collecting the objective data and
classifying it in observation sheets – data bases regarding the economy, culture,
health, and so on.
I. 3. OBSERVATIONS REGARDING THE VALIDITY OF THE DATA

Verifying ‘the objectivity of subjectivity’ of the collocutor is done through
crossing sources (confronting the information from more transmitters with the
categories of sources, confronting the oral information with the written) and on the
level of marker validity – of logical coherence. The objectivity of subjective
markers is used to observe the nodal points of an argumentation, which may verify
or certify the discourse’s level of inconsistency. As a rule, these markers are linked
to sensitive subjects, related to collective identity, personal integrity (businesses,
relationships with very close people, important relationships in the work place,
faith values). The interviewer must ‘distribute’ within the discussed problematic
elements that reach aspects of personal and ethnic identity. In connection to the
answers received, the objectivity (even relevance) of the interviewed subject might
be validated. On the other hand, regardless of what answers (whether they are
consistent or not) the collocutor offers, if he is considered an important actor of the
community, his answers remain important in relation to the internal logic of the
subjective order pertaining to the investigated community. Thus, for example, the
subjects which ‘flare up’ the collocutor are those most predisposed to have a
negative effect on the coherence of the argument and on ‘objectivity’ and,
subsequently, on the veracity of the story or of the information. A person who
asserts to ‘know’ or ‘is savvy about’ a certain subject loses credibility the moment
he or she, instead of backing up his arguments, claims to be the sole owner of the
truth simply because his position, or the community to which he pertains, is
‘superior’. Possessing a superiority complex as well as the unconditional support of
a certain fact may be markers of inconsistency.

COMMUNICATION WITH THE LOCAL COMMUNITIES

The local communities that were investigated (Sarichioi, Slava Cercheză and
Slava Rusă, Jurilovca) have manifested different degrees of permeability in what
regards the facilitation of data gathering. The Russian Lippovans form a
community that has not only a particular ethnic profile, but is also an archaic
community from a religious point of view (‘old rite followers’). Taking this into
account, they manifested an ambivalent attitude towards the researchers: they
wished to be better known by the outside world, to make ‘themselves better
understood’, but, especially regarding the clerics and the religious leaders, they had
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great reserves. On the other side, given the weak communication link between the
priests and the community (as was revealed in almost all of the interviews), we
may understand that the limited openness of the old rite church’s servants was a
problem of a communicational background, and not just a reaction to outsiders
(towards the researchers). At the same time, there have been some reserves in the
areas where the economic plane interfered with the difficult conditions of quotidian
living, possibly situating itself on the edge of the law, especially in the locations
where fishing activities are more intense (Sarichioi and Jurilovca).
II. ORIGINS. THE DOCUMENTARY VERSIONS

After consulting the bibliography centered on the problematic of the
Lippovans residing in Romania7 we have noticed the lack of a consensus in what
regards the issue of their origin. The absence of historical sources of information
that could certify the existing versions, along with the imprecise defining of the
terms through which this minority is referred to (Lippovans, Starovers, Cossacks,
Nekrasovites), proves the process of clarifying their identity a more difficult one.
Alexandr Verona considers that one of the most serious controversies regards
‘the role and importance of the Cossack factor in the forming and the development
of the Lippovan communities, especially those from Dobruja and Bessarabia, but
also of those from Bukovina, as this is linked to the presence of the Nekrasovite
Cossacks in the Lower Danube, a community which had splintered from the great
Cossack army. It then resided in the Don river area as a result of the suppressed
upheaval led by the ataman Kondrati Bulavin during 1707-1708 (Varona, s.a., p.
19)’. Hence, we reach another problem, that of ‘the reciprocal integration and
assimilation between the Cossacks and the other Starovers within the Lippovan
communities’ (ibidem). ‘As the Russian borders expanded towards the Danube,
they migrated, no later than 1814-1815, towards the Marmara Sea and the Aegean
Sea’ (Idem, p. 20). The second supposition alleges that there has been an
uninterrupted presence of the Cossacks in the area beginning with the year of 1740.
Another controversy presented by Alexandr Verona is that of ‘the time lapse
of the Cossack communities’ presence in Dobruja’, on which there are two
scenarios. One of these, originating since the 19th Century, states that the
Nekrasovites ‘have settled in the Danube area at the end of the 1770’s – beginning
of the 1780’s and that they did not mix with the other Starovers in the area’ (ibidem).
In his book, The Russian Lippovans of Romania (2001), Filip Ipatiov presents
two hypotheses on the origin of the Lippovans in Romania. According to this, a
first hypothesis would be that the Starovers have settled within the Romanian
territory before Patriarch Nikon’s reform. A supporter of this hypothesis, Fenoghen
7

The books are cited in the bibliographic section of the present study.
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Sevastian (1998, 2004), in order to validate his claims, makes reference to the
writings of the traveler Evlia Celebi, who between 1641 and 1667 visited Babadag
and wrote about the presence of ‘giaours (of Christian religion) and some Russians’
(Ipatiov, 2001, p. 99). The second supposition is that of the Starovers immigrating
to Romania from the Don and Kuban areas, after the Nikonian reform. These
Starovers were Cossacks from the areas mentioned earlier who moved to Dobruja
during 1740 – 1741. During the Russian – Turkish war (1806 – 1812) the Zaporozhye
Cossacks (of Ukrainian origin) destroyed the village of Sarichioi (the center of
Dobrujan Cossacks), forcing the inhabitants to retreat to the south, in Bulgaria.
Still, if we follow the evolution of the Russian element from a cartographic
point of view, with the aid of history atlases, we may better understand the
historical and geopolitical context of the 14th – 16th centuries. As an example,
according to the Historical Atlas edited by the Romanian Academy (see ANNEX
1), the borders of Russia reached the Don area only during the reign of Ivan the 4th
and, after that, under Feodor. In other words, conquering new territories and
extending the Principality of Moscow were not possible earlier than the year 1550,
the population here being comprised especially of Mongolian – Tatar origin, on
one hand, or of population under the direct influence of the powerful kingdom of
Poland. The firm revolt towards Nikon’s reform of 1645, correlated with the late
expansion of the Principality of Moscow in the region, therefore, reinforces the
hypothesis of a preponderantly fiscal disagreement between the revolted
inhabitants and the Russian principality.
III. DOBRUJA, THE LIPPOVAN COMMUNITIES – AUGUST 2009,
THE LEVEL OF LOCAL REALITY (1)

The intellectuals who were interviewed stated, almost with no exception, that,
although they arrived in Dobruja starting the 18th century, after Nikon’s Reform in
Russia, the land they found was devoid of any human colonization. Their mental
paradigm situates the Romanians in the ‘area of outsiders’, who were politically
colonized, especially after 1877 (when Romania regained Dobruja after
approximatively 500 years of Turkish rule). None of the collocutors have made the
connection between the Roman-Greek and Protoromanian8 settlements, out of
8

Through the density of its fortifications, basilicas, Episcopal churches, roads, Dobruja is
among the most well endowed latin areas of South – East Europe. It had continually been under the
rule of the Roman Empire, starting from the Ist century up until the 6th century. It is recovered for
another two hundred years by the Byzantine Empire during the 9th – 12nd centuries. Forefront for
emigrants, Dobruja faces early on the pressure of Turkish tribes, later Tatar tribes, but during the 14th
century it is integrated in the Romanian state (Wallachia) by Mircea the Elder, only to become, in a
short matter of time, an integral part of the Ottoman Empire (with the collapse of the Balkans under
ottoman pressure).
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which some are even larger than the Lippovan villages they include (see Slava
Rusă, situated within the Roman fort of Ibida – the largest Byzantine – Roman
defensive complex of III – VII century Dobruja) and the Romanic context,
respectively the Protoromanian – Byzantine, and subsequently the Romanian
context (Mircea the Elder) and even less so with the peasant migrations from
Wallachia to Dobruja before 1600 where the Cossacks, the Russians from the Don
river area, had settled later, around the dawn of the modern era. We have linked
this lack of mental correlation with a superiority complex, which is necessary in
defining a personal identity and is part of a projection on the general through which
Lippovan intellectuals try to situate themselves as ‘somewhat above’ the
surrounding historical and cultural circumstances. These substratum elements, even
though they no longer have populations to keep them alive – the Circassians left in
the 19th century, the Tatar population have started to decrease in number around the
same time – are, despite this, sufficiently powerful to maintain even today the
namesake of Lippovan settlements, (see Slava Cercheză), some of which are
considered centers of cultural irradiancy for Lippovan communities (Sarichioi).
Almost with no exception, our collocutors have agreed that the Lippovans are
a Russophone community that found shelter in Dobruja after the forced Reform of
the Patriarch Nikon, at the end of the 17th century. Wandering around southern
Russia through Caucasia, they were given permission by the Ottoman Empire to
settle in Dobruja. There are ‘Russian Lippovan’ communities in Moldavia, too,
originating, probably, from Bukovina, where (in Fântâna Albă – White Fountain,
ed.) one of their religious centers is based. There is no data on the subject of their
ethnic origin and no information which would help to pinpoint their exact origin. If
they were Cossacks, who are not a Russian ethnic entity per se, then the name of
Russian Lippovans is more of a geographical – historical label than a strict,
ethnical one: Russophones – or subjects of the Tsarist Empire who emigrated to the
Ottoman Empire starting from the 18th century. It is a fact that they were part of the
elite military units of the Ottoman Empire until these were disbanded around the
half of the 19th century, with Sarichioi acting as their military center.
The landmarks of the local order seem to be, primarily, the family and the
language. Most people who were subject to our investigation agree on the
importance of faith – the old rite orthodoxy, but at the same time they cannot grasp
the role of their own church institution in this complex. The relative disjunction
between the institution itself (lack of trust in the church and the priest) and the
level of faith exhibited probably indicates a still unsettled symbolic foundation, 300
years after the apparition of the Lippovans in the Romanian space. The situation is
even more serious if we take into account the fact that not even until the present
day the Lippovan elites have not reached an agreement concerning their historical
origins, that the bulk of the folklore present in their school manuals is mainly made
up of Russian imports and that their founding stories are almost completely lost.
Moreover, the language of their own rite’s faith, old Slavonic, is inaccessible to the
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majority of the community, indicating additional difficulties in establishing an
archaic identity (through rite, priest ranks, language), and at the same time is
insufficiently crystallized.
The historical dimension is a component of the collective identity, part of the
cultural frame through which manifestations materialize, including the day-by-day
manifestations. The historical frame is part of the order, of what a community
considers to be normal.
‘Unwrapping the past’ can be done by relating to the level of local truth and
to that of the local projections on the general. The local elite’s impossibility to
reach a consensus regarding the historical identity of the Lippovans and the many
other ‘blank pages of history’ this minority has make the process of understanding
and defining the historical frame of this community quite difficult. We will
subsequently present the historical versions we have observed.
III. 1. HISTORICAL DIMENSION
III. 1. 1. FIRST VERSION

The first version we came across endorses the ethnical self-identification of
the Lippovans with the Cossacks from ‘the Don valley’. Our collocutors have
emphasized how important it is that we understand the difference between a
Cossack and a Kazak. While Kazaks are a population of Tatar – Mongol origin,
settled in Kazakhstan, the exact origin of the Cossacks is still under debate, as they
are considered to be an ethnic element of the Slavic peoples. In what regards the
etymology of the word Cossack, the sources from the field state that ‘nobody
established it, as it cannot be established for Lippovans themselves’. One possible
etymology derives from the old language of the Tatars (the second language of
Cossacks), in which the word ‘Cossack’ means ‘I am’.
Cossacks are an ethnically heterogeneous population, which has always lived
on the outskirts of the Russian Empire, and, because of this, ‘they were not boyars
and the emperor could not impose his will upon them, they were free people, they
fought sometimes for, sometimes against the Tatars’9. As proof, during the reign of
Ivan the Terrible, the sultans repeatedly requested him to ‘discipline the Cossacks’.
During the reign of Alexei Mihilovici a religious reform was issued, continued in
time by Peter the First. Because of the disagreements with the tsar and the religious
schism, the Cossack lead by the ataman Ignat Nekrasov passed over to Kuban (a
territory situated between the Azov Sea and the Caspian Sea), a region under the
control of the ‘Crimean Tatars’.
A few years after the death of the ataman Ignat Necrasov a new exodus takes
place within the Cossacks’ population. They faced the necessity to leave the
9

A collocutor from Sarichioi
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territories of Kuban, towards the Ottoman Empire, finally settling in Dobruja. In
this version, the reasons for which the Cossacks left Kuban are primarily of a
socio-economic nature, because the tsar would not accept ‘the free regime of
living’ the Cossacks felt were entitled to. There are two versions regarding how the
Cossacks might have settled in Dobruja: in one of them they sailed their ships
across the Black Sea, and in the other, they made a halt by way of a detour through
the Ottoman Empire’s territory. Thus, they would have sailed across the Black Sea
with their boats, a part of them entering through Gura Portiţei, settling on the bank
of the Razim Lake. The other part of the Cossacks went up the Danube, entering
through the Saint George arm and settling in Dunavăţ, where they allegedly built a
military fort. The Cossacks bought terrain in the area directly from the Turks,
because during that time Dobruja was under ottoman rule.
Furthermore, we may draw a first distinctive line between the Cossacks who
had military obligations and those who ‘did not risk their lives’. Those who had
military obligations towards the Turks received, alongside their pay, the right to
pillage, because ‘wars are for pillaging’. Those Cossacks were obligated to deposit
one third of the loot to the Cossack vault. In contrast to them, those who had no
military obligations dedicated themselves to agriculture and fishing, being
obligated to pay taxes to the Turks. A great part of the old rite churches built in
Dobruja have been built with the money the community took out of their vault, a
short while before the Sultan disbanded the military order of the Cossacks in 1864.
The political and cultural center of the Cossacks from the Ottoman Empire
was established at Sarichioi, bearing the name krug (Cossack circle), and was
commanded by an ataman. The last ataman of the Cossacks was Iosif Ganceav
who, until the liquidation of the ‘krug’, fought to maintain the privileges of the
Ignat – Cossacks. The presence of the Nekrasovite Cossacks10 on dobrujan territory
is attested by a Viziral order of Pasha Mehmed Said from the 15th of December
1834, issued from Silistra, in which the following is stated:
‘Viziral order through which Pasha Mehmed Said, vali of Silistra,
addressing the Qazíi, the Ayans (local notables) and the civil servants makes
it known that the Ignat – Cossacks, located within their counties, being for a
long time obsequious to the faithful and the high devlet, should not be
hindered or attacked by any means.’11
Also, our collocutor put a ‘firman’ (dated around 1856-1857) and its loose
translation to our disposal, in which the building of another church in Barîkiyesi
(Sarichioi) gained authorization, as well as establishing the temporary ceasing of
10

The name of Nekrasov/Necrasov Cossacks or Ignat – Cossacks comes from the name of the
Cossack’s greatest ataman, Ignat Necrasov/Nekrasov, the one who held the title of ataman for almost
30 years.
11
The manuscript was showed to us by a retired Romanian language teacher from Sarichioi.
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hostilities between the two ‘religious camps’12 – ‘churches with priest’ and
‘priestless churches’:
’The aforementioned church being unique has become a source of
discord for them, being constantly forcefully occupied by one or by the other.
No solution has been found for this problem to satisfy both sides, each side
claiming either the church, or the cult objects within it’.
The Lippovans who now inhabit Sarichoi are ‘old rite believers, especially all
of those around the Don River, they are all of Cossack origins, they did not know
serf ownership, they were not boyars’. Despite this, until the Crimean war, the
Cossack inhabited villages from Dobruja were repeatedly set ablaze and destroyed
by the Russian troops engaged in the Russian – Turk wars.
III. 1. 2. THE SECOND VERSION

According to this version, the historical dimension which interests us has its
origins in the reform that took place in the Russian Orthodox Church during the
middle of the 17th century (1654), enforced by the Patriarch Nikon.
The reform changes certain practices, but not the dogma, therefore
constituting itself as ‘a formal reform’ that was actually started by the tsar, the
political authority of that time, with the purpose of ‘aligning the Russian orthodox
cult with the rest of orthodoxy’, but the result was ‘a scission within Russian
society’. The post-1684 repressive measures enforced by the tsar and the patriarch
against the schismatics determined waves of emigration in direct proportionality to
the expansion of the Empire. In fact, the reason why the believers of the old rite
emigrated was their desire to be ‘outside the reach of the authority of the Empire
and the Church’. A part of these arrived in Dobruja. Therefore, Lippovans would be
Russians from an ethnic point of view, and in what regards their confession, they
would be Starovers or Staroobreadeţi, improperly named ‘old rite followers’13. It
appears that the dobrujan Lippovans, even those from northern Moldavia, have, in
their travels, stopped by the Nekrasovit Cossacks of the Kuban peninsula14 and
have, in fact, reached the mouth of the Danube. The hypothesis is that they more
accurately settled in northern Bessarabia, north of the Danube, along the river.
Later, ‘a part, those from Bessarabia, the Lippovans, those who have constantly
12

For more details regarding the two confessional trends of the old rite religion, see the
religious dimension pages 29-30.
13
[It is] Improper in the sense that, actually, the Starovers are the ones who brought about
innovations within the Russian orthodox cult, thus estranging it from the acknowledged ancient
religious scriptures.
14
‘They are not from the Don river, they are from the Kuban peninsula. But from a social
point of view they have many similarities…they resembled those of the Don river area, in what
regards their relation between serving in the Russian military and their social and economic freedom
and it seems that this had perpetuated (collocutor from Jurilovca)’
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avoided living in the Tsarist Empire, have migrated towards Dobruja and Bukovina
the moment the Tsarist Empire’s borders expanded towards the south’. The
migration towards a Hapsburg-ruled Bukovina is attested in a 1784 document,
when ‘the Lippovans from southern Bessarabia were invited to colonize
Bukovina…, receiving various facilitations’.
III. 1. 3. THE THIRD VERSION

In the third version regarding their ethnical and historical origins, it is stated
that the name Lippovan is encountered only in Romania and that it, in fact,
represents a nickname used by Romanians15 for the Starover Russians who are
living in Danube Delta. The term Lippovan, from this point of view, has the role of
establishing a distinction between the Russophones who arrived here prior to 1860
(the true Lippovans) and the ones who arrived in Romania after the Second World
War (who are Russians). According to this version, the arrival of the Lippovans in
this space took place in two numerically different waves.
According to the intellectuals we interviewed, upon their arrival, during the
first wave of migration, there were no other populations here, except those that had
been completely engulfed by Turkic people, proof of this being the numerous
mosques built in Dobruja and the names of the villages in the area (all of them
possessing a Turkish root, with the exception of Jurilovca): Enisala, Sarichioi,
Sarmangia, Caramanchioi (present day Sălcioara), Paşacâşla, Calamugeac,
Hamangia, Razim Lake (from the Cossack Pan Razin), Goloviţa (in Russian,
Golala – ‘head’), Sinoe (Sinea – ‘blue’), or words out of the Lippovan inhabiters of
Jurilovca’s vocabulary: Zmeica (in Russian Zmea – ‘snake’), Recika (‘river’), Ozâr
(‘lake’), sernik (in Turkish – ‘friction match’, used only in Jurilovca), chengera,
serai (‘stable’) etc. The first Christian churches of Dobruja would have been the
Lippovan ones, and Jurilovca would have been the center of the Lippovan
community, and not Sarichioi.
This first wave had no connection to the religious repression which took
place further along, somewhere around the end of the 18th century (1780).
According to this version, during the first wave a small number of Cossacks
migrated, who were actually military reinforcements for the Turks in their struggle
to defend the dobrujan territories against the Slavic people who crossed the Prut
and the Danube during the wars against the Ottoman Empire. Therefore, the first
Cossacks of the Don Valley16 are presented as being different from those of the
second wave who, in the mean time, came under Mongolian influence, settling in
villages such as Sarichioi, Slava Rusă or Cercheză.
15
This is contradicted by the bibliographical sources consulted (see Merchisedek, 1871) who
states that the name Lippovans can be observed in other countries as well, such as Turkey, Poland
(where they are also called Philiphones).
16
Present in the collective memory through the saying ‘go to the river to wash [clothes] as the
women’ – the only river they could have referred to, according to informers, was the Don.
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The settling of the Lippovans in Dobruja was encouraged by the Turkish
state. In exchange for their economic and military support, the Turks offered them
protection, including the monetary aid to build churches, fields for agriculture, the
right to fish on the Razim Lake and in the Black Sea and the possibility of
maintaining the Russian name for their village. In time, Jurilovca became an
important fishing center, which developed even more after the military order of the
Cossacks was disbanded, supplying the entire Romanian country with fish, after
the reintegration of Dobruja in the Romanian state.
The second wave of the migration started in 1860 when, as a result of
religious repressions in Russia, a great number of Starover Russians found refuge
in Dobruja, Bukovina or Moldavia. This is the official theory of the arrival of the
Lippovans in Dobruja according to the Russian-Lippovan Community in Romania.
On the other hand, Russian Lippovans have had two waves of emigration
from Dobruja. The first, towards Russia, of smaller dimensions, took place in 1912,
somewhat associated (in an unclear way) with the King Carol visit to Dobruja. The
second wave was a more substantial one, in 1947, and it consisted of the departure
of over 300 Lippovans. A part of these settled permanently in Czechia where they
enjoyed better living conditions. The other part was swayed by Russian promises
of ‘returning home after the war’, near the Azov Sea, on the Don. The unsuitable
living conditions they encountered in Russia (they slept in trenches, they had
nothing to eat etc.), along with the fact that they were labeled as being Romanians
determined a few of them to want to return to Dobruja. During the Stalinist period,
though, abandoning your domicile would be punished severely, by being shot or
deported to Siberia.
The general characteristic of the Lippovan communities is that they are a
relatively dynamic ethnic entity, with a dwindling demographic, caused by
migration, whose economic infrastructure is centered outwards (the resource
derives from money earned working abroad or in other parts of Romania; where
most of the property is owned by people who are strangers to the place; the
community has lost control over the economic resource). The internal coherence
of the community is ensured primarily by their language: the old Slavonic
language modernized on dobrujan land and permeated with many Romanian
words, by some of the common holidays and events and less so by the Church.
There is a certain separation between the role of the Church and that of faith. The
Russian Lippovans are united by their orthodox old rite17 belief, but, without
exception, manifest a visible distrust of the institutional capabilities of the Church,
and especially of the priest body, to knit together and develop the community.
Although some churches have so-called ‘convents’ around them – welfare houses
for those in need, the clergy is not involved in these social projects, and their
17
Time is measured through the Julian calendar, the masses are held in old Slavonic, the sign
of the cross is done using two fingers – omitting the stance of the Holy Spirit, the cross has eight
extremities and not six
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position is frowned upon by the political and intellectual leaders of the
communities. For the local elites the old rite church, especially its clergy, is
considered an archaic factor, even one of historical set-back. The problem seems to
be that the local elites offer no other symbolic projection instead, the local
communities thus being deprived of medium and long term guidance in what
regards promoting their own identity. The Russian Lippovan community does not
yet possess a founding myth albeit they are in search of one, based on the
exceptional bravery and honor of the Cossacks from the Don. The elites dispute
theirs origins story with sufficient briskness, a fact which may deprive the young
generation of their great guiding stories, the coherency of the community being
insured by language and customs, which are more or less ‘respected’. The fact is
that Lippovans have no idea where their name comes from, and they do not know
well who their founding fathers are. More so, the unity of local communities is
affected almost to the brink of rupture by dissensions between the local elites and
the degradation/outward centering of their economic support (through massive
migration and the leasing – selling of the land to outside entities)
VI. THE ECONOMY
IV. 1. PROFESSIONS AND THEIR SOCIAL CONTEXT

The dominant occupations in the studied area, according to the data collected
from the town halls are, in this order, commercial fishing, agriculture, apiculture,
constructions and silviculture. Still, if we establish the level of analysis to the local
level (village), a series of economic particularities may be observed. Thus, because
of its opening to Razim Lake, Jurilovca and Sarichioi have had, along the decades,
fishing as their primary occupation. In present days, Jurilovca houses a fishing base
and a fish canning factory which, up until not so long ago, managed to involve most
of the working male population. In the case of Slava Cercheză, though, agriculture is
the main domain which absorbs most of the working force, a great part of the fertile
land being divided between four large agricultural co-operative societies.
Almost half of the inhabitants of the investigated area have agriculture as
their main occupation, with constructions following it as the second main
occupation (the subjective feeling of the collocutors was that the ‘villages have
been vacated because the men have left to work in constructions’ – abroad and in
the country, although, statistically, their presence in some places is estimated at
around 20%).
The Lippovans are known as skilled craftsmen in the domains of utilities and
constructions – during the communist era, they were called ‘bearded excavators’.
For the villages that have openings to the Danube Delta or to significant water
pools, the preeminent occupation has been, up until not long ago, fishing.
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Agriculture, in the villages where the leasing system is predominant, is
practiced individually only on personal levels (in the yard) or where the land has
not been bought by a large owner.
Constructions are connected with the general cycle of the working force
migration, more prominent in villages that have no other potential (such as those
from Dobruja), having associated, especially lately, both a sub cycle of returning,
in which a small part of the youth who have left the village return and invest in
personal assets, and some open businesses. From a demographic viewpoint,
external migration involves entire families (husband-wife, along with their
children), so no problems arise from leaving children home alone in their village
(with 2-3 exceptions in each of the investigated villages).
Likewise, especially in the localities situated within Dobruja, apiculture is
also practiced, which brings acceptable revenues (Slava Cercheză and Slava Rusă
from the villages investigated). All professions are dependent on the general social
context, but fishing seems to be the most affected of them all. Sarichioi and
Jurilovca are villages in which the social infrastructure of the community is
seriously suffering from the collapse of this occupation, to less than a tenth than in
the communist era (which, in turn, was more prolific than the one up to 1944, by
organizing fishing on rational – industrial bases on Razim and Sinoe Lake). Fishing
as a profession registered a spectacular resurgence – according to locals – through
the rebuilding of the fish industry in Jurilovca, in 2000, when they ‘gave way for
concessions‘ – entrepreneurs had all the interest to ‘populate the lake’ and invest in
processing – Jurilovca owning one of the most modern factories in Eastern Europe.
After 2004, when the concessions were canceled, no one invested in the lake
anymore and from then on, the number of fishermen (authorized physical persons)
has drastically reduced from nearly a thousand persons to 150-200, the quantity of
fish decreasing considerably.
‘Deregulation as a result of overregulation and oversight’ – in the Danube
there are approximately six control authorities, including police authorities which
led, in the end, to an increase in poaching, asserted our collocutors with no
exception. Through the drastic decrease of the main economic resource – fish, the
social order is subject to visible tensions: the community of Jurilovca, for example,
is divided in what regards the leadership of the organization, established upon
ethnic criteria, and most of the persons we interviewed considered themselves
abandoned in relation to the pressing matter of restoring the lakes’ biodiversity.
Because of the destruction of the ecosystem fishing alone can no longer
economically support the community. A large portion of the former fishermen
emigrate abroad, and the excessive consumption of alcohol affects up to 80% of
the population in these areas (according to the interviews with the doctors18).
18

‘If we were to abide by the definition of alcoholism issued by the WHO, that would mean
that well over 99,9% of the population in Jurilovca is alcoholic’. (Medic from Juriloca)
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On the other hand, fishing represents a special component in the area’s
economy. Part of local traditions, becoming a defining element for the
communities close to the Danube Delta, fishing has recently become part of the
problem in the decline of the communities and not of their growth. For example, in
Jurilovca, the main economic activity is on the brink of disappearing and with it
goes the old social order. It is here that we register one of the most dramatic
changes, both socially and economically, through the collapse of the fishing
industries’ activity, a fact which could overthrow the premises of a social and
cultural order that goes back for more than 150 years. Between the years 2001 and
2005 the commune has known its most prosper economical situation of the past 20
years through developing the fishing branch, as a result of taking the fishing base
into grant (opening one of the most modern fish canning factory in Central and
Eastern Europe, maintaining a fishery station according to international standards,
establishing a tourist port). At that time, more than 60% of the entire population
(not just the active one) was hired with an employment contract, having over 1000
registered fishermen, with incomes that surpassed the national salary’s medium
value. In other words, Jurilovca was a fishing center which exhibited both
economic stability and a good potential for development (if we refer only to the
factory, it had delivery points in the entire country and was almost ready to breach
the export market). Although Razim Lake is the only one in Europe where
industrial fishing is possible in a protected area (it is part of the Danube Delta
Biosphere Reservation), the national exploitation regime insured fish supplies for a
large part of Romania and the prosperity of the local communities’ inhabitants.
After losing the grant right, the great investors have drastically reduced their
activities: the lake was no longer cleaned or repopulated with young fish, the
reproductive canals of the lake have no longer been dredged, nor guarded. As a
consequence, poaching has increased massively (‘in direct proportion’ to the
number of local authorities, today surpassing six authorities), 80% of the fishermen
have been fired, the fish catch is almost gone (roughly 30% of the amount caught
before 2005). The Jurilovca commune, from a model of development, is about to
become a disadvantaged area. In other words, when investments were being made
in the fishing base, the fishing potential was harnessed in accordance with its
ecological dimension and the community was thus enrolled within the lines of a
good ‘social health’ (balanced demography, low to nil crime rate etc.).
At the time the study was made, the fishermen juxtaposed the worries of the
future upon the occupational plan, through the concerns towards the gradual
disappearance of fishing (‘I don’t know what tomorrow will bring. Nothing is
certain these days’19). Fishing, which was once the predominant occupation in
Jurilovca, is now looked upon only as a means for survival (‘the fisherman does
not live, he survives’20). The phenomenon can be associated with the possible
debut of a mental state along the lines of a ‘culture of poverty’, which associates to
19
20

Fisherman in Jurilovca.
Idem.
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the lack of faith for the near future, to their personal strength of straightening
things out , to the authorities’ ability of taking action etc., fact which may bring
about the ‘internal weakening’ of the community. The local elites are perceived as
lacking a sense of communitarian ‘direction’, are devoid of any sort of vision,
preoccupying themselves with petty squabbles and disputes which uselessly
weather their energy. This blockage can be observed on the level of discussing the
collective identity of the Lippovans, a subject on which the local elites have points
of view which may come in contradiction with one another, giving off the
impression of a weak historical grounding.
Returning to the fishing problem we noticed that it primarily consists of the
diminishing of the fish catch as a result of not populating the lake and poaching.
Firstly, ‘the canals are not cleaned, so the fish cannot reproduce naturally’21, the
incubation stations no longer fulfill their role of populating the lake and there is no
institution (‘commission’) to verify their functionality. Moreover, there are six
control authorities for ‘discipline’ and ‘order’ on the lake, in other words, six
institutions22 ‘to be sustained’ by the fishermen. All that the institutions are doing
is further complicating the bureaucratic apparatus, encouraging the phenomenon of
corruption, speculation and poaching.
The decline of an important economic branch such as that of fishing has
determined contradictory effects in the three villages. In Sarichioi, a commune with
a population of 7684, 7 new construction firms have emerged within 8 years. These
firms represented the decisive factor in halting the emigration phenomena (they
offered an alternative for the massive emigration towards better jobs abroad). On
the other hand, Jurilovca couldn’t manage to redirect its economic climate to new
domains of development, even though it has a lot of potential23. This is most likely
the reason for which the highest percent of the work force’s emigration has been
registered in Jurilovca (roughly 25% of it, from the data offered by the town hall).
From a touristic point of view there is only one board and lodging in the locality,
the roads to the main tourist attraction points are almost impracticable, and the
professional reorientation courses offered by the town hall are inefficient.
21

Idem.
Here we find all of the state’s protection institutions, for poaching, laws, and so on. There’s
the police, right? There’s the frontier police, the headquarters…of the rangers; Ecology, also here…
the Biosphere Reservation’s Ecological Police, and now there’s a new police, the Danube Police.
There are five of these institutions, which must mean they don’t do their job, right? Well why don’t
they do their job? Well a month ago the Danube police appeared, aside from the police we had (…)
The Rural Police, but we’re not counting that one. Amassed in this village. Well you tell me, what
nerve they have to poach when here…Ah, and not only that, but we have the NAPA here, which is the
National Agency for Pisciculture and Aquaculture, and this one has its representative here who
supervises the whole deal. So six state institutions. It’s just impossible…so six institutions (collocutor
Jurilovca).
23
Even though Jurilovca commune has an irrigation system it is not harnessed as it is
financially inaccessible not only to the villagers, but to the commune’s administration as well.
22
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IV. 2. INFRASTRUCTURE

We may enounce here a paradox of the irrigation systems: the commune
specialized in agriculture, we are talking here about Slava Cercheză, does not
possess an irrigation system, while Jurilovca, a locality historically associated with
the pisciculture branch, has an almost intact irrigation system, built in the
communist era (and harnessed only at around 40% of its capabilities because of the
high costs of maintaining it). However, it must be mentioned that, in Slava
Cercheză, ‘if Ceauşescu would have lived longer, the irrigation system would have
started working, because he expanded it up to us’, as one of our collocutors stated.
A similar phenomenon can be observed in Sarichioi, where only roughly 15% of
the entire fertile soil has a functional irrigation system.
Regarding the awful condition the roads are in and the reaction of local and
county authorities which is considered inadequate by the villagers, it is worth
mentioning that the villagers took matters into their own hands: the road to
Sarichioi and Jurilovca, which has not been repaired for over 20 years, has been
doubled by a parallel road that passes through the wheat lanes.
The infrastructure is an actual discouragement to the business plans of
investors ‘and so he came to invest here. And he bumped into the horrible
infrastructure’, tells one of our collocutors. On the other hand, in Jurilovca for
example, there are two projects that aim to modernize the roads by accessing
European funds, with one of these projects already underway. Thus, the road that
leads to the Greek-Roman fortress Orgame/Argamum is being asphalted through a
European project. It is worth mentioning that while Jurilovca does not possess the
necessary infrastructure, it is none the less viewed by some of our collocutors as a
tourist resort. Also in Jurilovca, at the time the study was taking place, the water
network’s pipelines were being changed, from the old asbestos ones to PVC pipes.
For close to 10 years, accessing water was only possible during certain hours – for
example two hours Monday morning, two hours Tuesday evening, none at all on
Wednesday, and the cycle would just repeat itself from Thursday on. In fact, the
actual mayor, the leader of the commune during two legislatures, has been berated
for the fact that the only notable thing he did during his 10 year rule is ‘the two
hour schedule for drinking water’. The situation of drinking water along with the
condition of the roads is among the most serious shortcomings of the Jurilovca
commune.
In Slava Cercheză (2006) and Slava Rusă (2007) two projects have been
drawn for the extension and modernization of the local water system and both
received approval and have since been finalized, while in Sarichioi three out of
four villages are connected to the local water system. Apart from these, the
wastewater system is considered the next top priority for the authorities of Slava
Cercheză, who already have a project in order to achieve the expansion of the
system. In Sarichioi the wastewater system is in expansion, and in Jurilovca it
spans well over half of the 27 km of the local water system.
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Therefore, in what regards the infrastructure, local wastewater and water
systems exist or are in the process of being built, while the road infrastructure is
still in a critical state. Among lack of funding, both inhabitants and authorities
invoke the political disagreements between them and the county officials as being
the main cause of the inefficient management of the road network.
Most of the Lippovan households (75%) have access to electricity, cable TV
or telephone lines. In what regards this last aspect, the telephone lines (signal
coverage of ‘over 80 %’) represent an alternative to mobile communication,
because of the lack of signal for mobile companies and their curious unwillingness
to extend their infrastructure into this area. Access to the internet is almost
inexistent or insignificant (in Sarichioi 5% of the households have an internet
connection, in Slava Cercheză none, while Jurilovca has acces to the internet
through its Tourist Information Center). Also, although the gas pipe between
Isaccea and Bulgaria passes nearby, there is no local natural gas network, the
villagers obtaining the necessary natural gas through centers for refilling gas
cylinders, which exist in each of the communes investigated.
IV. 3. THE PROPERTY REGIME

The property regime is an essential point when we refer to the rural area. The
rural law no. 18/1991 is the one that unleashed both economic chaos (the
destruction of the great co-operative ownerships, together with the technical
structures: irrigations, systems for supplying electricity, built spaces) as well as
social chaos through pushing peasants into the practice of an agriculture of
subsistence. Currently, though, with the arrival of foreign investors who bought
large areas of land, the property regime was rationalized. The land became
economically efficient through the unification of the properties and their
incorporation within the new capital’s sphere of interest. This is the reason for
which we can assert that, in the investigated localities, property per se does not
have a scattered characteristic. From a social standpoint, though, the land has
become exterior to the village, through the outward centering of the property
regime, being taken out of the local peasantry’s hands. Thus, there is the problem
of its social efficiency, of the effects this has on the local community. The
investments the large owners or leaseholders have brought in the area have
managed to rationally organize the agricultural space, in order to attain a better
output per hectare, but the new economic rationality is exterior to the village, being
engaged in economic and financial circuits foreign to the village. The large
property presently occupies over 90% of the total fertile soil divided into 4 large
associations in Slava Cercheză (and which comprises 40% of the total economic
activity), approximately 70% in Jurilovca’s case and over 95% in Sarichioi.
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From the statistical data attained24, property, in its majority, is owned by
agricultural associations (Slava Cercheză) or the large ownership (Jurilovca),
alongside the peasant’s collective properties (Sarichioi). Individual properties
represent only 4% (Sarichioi), 10% (Slava Cercheză) and 14% (Jurilovca) of the
fertile soil. Thus, the first impression would be that the property regime is well
organized, in dimensions that harness the soil’s resources to the maximum. But, from
the output per hectare we get a better understanding that the property is, in two of the
three communes25, not organized in order to attain a higher productivity. Both in
Jurilovca, and in Slava Cercheză, the output per hectare sometimes represents only a
third of the average productivity for that respective culture, reported nationally, as is
the case of the potato or vegetable cultures. At the same time, though, Sarichioi has
an output per hectare which surpasses the national average, even though, for
example, the surface cultivated with potatoes does not exceed 100 hectares. Thusly,
in Sarichioi the total production of potatoes in 2003 can be estimated at 1500 tones
(so an output of 15 000 kg/ha). This output can be correlated with the means of
production26 – in Sarichioi for one potato planting equipment there are, on average,
25 hectares allotted for work. Also in Sarichioi the level of vegetable production for
2003 reached an output of 16 000 kg/ha and, despite this, the total area cultivated
with vegetables does not exceed 405 hectares, approximately 4% of the total fertile
land. As can be seen in the following graphic, the other communes also have a better
output for potatoes and vegetables than for corn or sunflower27, but well below the
national average for 2003, of 14 000 kg/ha for potatoes and vegetables.
Graphic 1 – Hectare Production
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Both from the National Institute of Statistics in Tulcea as well as from the Communes’ town halls.
In Slava Cercheză and Jurilovca the output per hectare is well under the national average.
26
Although the national average for potato production (approximately 14 000 kg/ha) is close
to the one registered in Sarichioi, the levels registered in the other two communes (Jurilovca and
Slava Cercheză) are below one third of the output per ha of potatoes attained in Sarichioi.
27
Jurilovca, output per ha (2003): 2900 kg corn, 3600 kg potatoes (30 ha), 850 kg sunflower,
3300 kg of vegetables (65 ha); Slava Cercheză, output per ha (2003): 2100 kg corn, 5000 kg potatoes
(90 ha), 800 kg sunflower, 5500 kg vegetables (50 ha).
25
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The average for 200628 indicates a level of pay of only 6,3% of the total
working force engaged in agriculture (along with hunting and silviculture), while
42% is represented by unpaid family workers29, and the largest percent, of 51,4% is
represented by freelance workers30. It seems that a significant part of the population
in the rural area makes a living of unpaid family work. Thus, the local economy is
not engaged in the national economic circuit – by lack of pay we understand,
primarily, the peasant’s lack of implication on the level of merchandise
circulation31 and, therefore, an underdevelopment of the rural market.
The same thing occurs in the three investigated communes where the
majority of the working force in the agricultural domain is unpaid. In other words,
the employer-employee relationship is not also directed towards organizing the
work force, towards raising the number of paid work. But performance in
agriculture cannot be realized without technology and organizational force.
Thus, even though the land is rationalized in what regards its organization
(the ownership is not scattered), it does not generate rural development, but is
externalized through the fact that the production does not lead to the consolidation
of the social space. We, therefore, at the level of the three communes we
investigated, cannot speak of a positive property regime – with the exception of the
rationally organized large properties, the work is not organized on capitalist bases,
and even where it is, the property is not organized from a capitalist point of view as
it does not produce benefits for the local community seeing as the property is
engaged in circuits exterior to the community. The accumulation of capital and
ownership of land and production means does not lead to the development of a
local market and therefore does not encourage social growth [material,
demographical32], a fact which contributes to the exodus of the local workforce33.
More so, in the three communes, efficiency in the agricultural domain is directly
influenced by the insufficient means of production34 and by the poor condition
28

According to the Romanian National Institute of Statistics, Annual Statistic 2007, chapter 3,
http://www.insse.ro/cms/files/pdf/ro/cap3.pdf
29
An unpaid family worker is the person who exerts his activity in a family economic unit lead
by a family member or a relative, for which he does not receive pay in he form of a salary or payment
in nature. The peasant household (agricultural) is considered such a unit.
30
If more members of a household work in their own agricultural household, one of these –
usually the head of the house – is considered a freelance worker, and the others, unpaid family workers.
31
The peasant is only a worker, not a buyer; therefore he does not have access to the results of
his work.
32
The population is in gradual decline during the interval of 2003 – 2008. The birthrate is, in
some cases, 6 times smaller than the mortality (Slava Cercheză, 2008 – birthrate 9, mortality 60).
33
Workforce migration: Sarichioi 4% of the total population, Jurilovca 25% and Slava
Cercheză 23%.
34
The hectare average to be worked by a tractor, in the three communes, is of one tractor per
every 258 hectares.
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these are in. For the national average of 2006, each tractor would have to work 54
hectares35. For the three communes investigated, the smallest number of hectares to
be worked by a tractor was registered in Slava Cercheză – 166 ha, while in
Jurilovca there is a tractor for every 212 ha, and in Sarichioi for every 396 ha.
We therefore reckon, taking into account the national average, that the
rationalization of the capital is insufficient. The high-performing equipments of the
large owners who have amassed terrains are probably registered in other localities,
but the fact is that the motorization of local agriculture is not under the local
community’s control. Until now we have not noticed the appearance of new
occupations and activities-industries associated with the presence of highperforming agricultural equipments. Most of the income still comes from those
who work abroad, the pensions of those who were once wage earners within the
communist industrial environment and salaries (for clerks and other public sector
employees of the village or of the neighboring cities).
Therefore, in the investigated communities, agricultural property is for the
most part rationally harnessed on agro-industrial grounds, by owners from outside
the community who purchased it (with few exceptions, these persons can be
entrepreneurs who have settled in the village). From this point of view, the private
sector has rationalized the property by its own initiative, amassing it, thus allowing
for larger industrial exploitation of the lands. The problem is that the land, as a
main possession of the local communities, has been outwardly centered, being
almost excluded from the needs of the locals, producing for a market which is
external to the village, strictly linked with the owner’s personal interests.
IV. 4. ANIMALS

The Lippovan communities possess only a limited number of sheep and
goats, as well as donkeys. In the past few years, ‘the pig from the yard has become
more expensive than the meat you buy from grocery stores’, so in the investigated
communities, large animals which provide meat and milk can no longer be found
within the households, except on occasions. The village has fully integrated itself in
the meat and milk trade, oftentimes imported.
One of the main problems indicated by local authorities is the drastic
reduction of the number of bovines and caprines in the last 7 years36. The reduction
of the zootechnical sector is associated with the decline in the households’ ability
to self-sustain, through an agriculture of subsistence and, at the same time, with the
35
According to the Romanian National Institute of Statistics, Annual Statistic 2007, chapter
14, http://www.insse.ro/cms/files/pdf/ro/cap14.pdf
36
This phenomenon when correlated with the image of peasants standing in line in front of an
ambulatory butchery at a Sunday fair can cause confusion to the researcher regarding the new statute
of the peasants.
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stagnation of the industrial development of this sector in the rural area: at least in
the investigated area, even raising large animals ‘in your own front yard’ is not
profitable anymore, and we did not record the appearance of capital associated with
centers for producing and processing the meat. As we have observed during the
field research, peasants give away their income (obtained from leasing–selling the
land to the large developers–owners) on agricultural products from outside
sources, usually by imports (taking into account the fact that, on a national scale,
the meat contents of salamis and sausages are largely from imports, even if they are
produced in Romania).
IV. 5. THE LOCAL POTENTIAL FOR DEVELOPMENT

Regarding agriculture, the cultivating of plants is already included in a
program for the rationalization of production, through land merging by large
owners. The mention we make is that the agricultural terrain is directly connected
to the international economy (maybe national, too) instead of the village’s
economy, because of the property regime and because of the lack of local
industrialization – processing of production.
Fishing, as we have already mentioned earlier, is on the brink of disappearing
as a large scale activity. However, through the return of investors in the fishing
domain, it would be possible to revitalize the local economy (‘in 3 or 4 years there
will be so much fish, they won’t know what to do with it’37).
The integration of Dobruja, of the Babadag passage (where most of the
villages with Lippovan population are situated) in the area of interest for Aeolian
energy (in which the Czech from CEZ are investing approximately 1.1 billion
dollars38) can change, on a medium and long term basis, the economical and social,
maybe even the cultural configuration of the area, through attracting specialists in
order to maintain the ‘energetic farms’ in Dobruja and other areas of Romania.
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